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ABSTRACT

The debate surrounding witchcraft has been continuous since colonial times. However, the
majority of scholarship on the subject of witchcraft in Ghana is written from the outside
perspective and African contributions are largely absent. Through an analysis of local

newspapers, this thesis sheds new light on the public debate

1 witcheraft that occurred not only
within the Gold Coast, but also extended internationally. these discussions crossed
racial lines as literate Africans and outsiders with exp : \fric: 'g’é‘gedz«,directly with one

another. Further, these sources illuminate that A ipants in the debate on
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witchcraft. This thesis argues |
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KEY TERMS

abusua: blood clan, based on matrilineal descent. economic foundation of Akan society

&

bayi: witchcraft substance




exposed to terrible sanitary condi 1d are coerced to serve the ief economically in

return for his protection. In 20 ina’s Ministry of W and Children’s Affairs

(MOWAC) made a pled;
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considerably after watching the documentary 7he Witches of Gambaga, directed by Yaba Badoe.,
which follows the lives of accused witches living in the Gambaga witch camp in Ghana's
Northern Region. By focusing on individual experiences with witchcraft, Badoe created an
emotionally arousing film that gives insight into the daily lives of women banished from their

former communities. Most importantly, this documentary sheds light on the ingrained nature of
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In order to gain a better understanding of the current debate surrounding witchcraft
practices in Ghana, it is imperative to look at the role the government has played in regulating

beliefs and practices about the supernatural in the p
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A number of scholars used biomedicine as a means to explain the prevalence of
witchcraft. Margaret J. Field. a British colonial anthropologist and trained psychiatrist who
conducted research on behalf of the Gold Coast government in the 1930s, analyzed the
connection between psychology and witcheraft in her study Search for Security. Field
documented the prevalence of new shrines created to provide protection to Africans imbued with
a sense of insecurity. She claimed that this msecunty derlved from changes occurring in

it Nl ;mﬂ?;g}tm&iﬂ&*h A2
traditional society produced from mteract10ns w1th outside forces. For e ample Fleld

specifically connected the growth in the cocoa mdustry
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the Eastern Region of present-day Ghana. It is important to note that not all witchcraft

accusations entered the court, because many disputes were handled within the family. Taking
this into account, Gray discovered that the number of cases did not increase over this 25 year
span, refuting older theories that anti-witcheraft activities were on the rise as a result of social

distress caused by outside forces.’
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Previous scholars viewed witcheraft as a local, t
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views because they discovered that Tongnaab attracted people from throughout West Africa and
even from across the world. Further. they described how 7ongnaab withstood the attack of
British colonialism and instead developed alongside modern processes. such as the monetary
economy, athletics, and within the political realm. Thus, instead of weakening as a result of

contact with the outside world. witcheraft has retained an important role in modern Ghana.
One of the striking aspects about the history of w1tchcraft is that outsiders’ produced the

£ n” Jﬂ 95 &d
majority of published accounts. These foreigners traveled to Ghana preélommantly from Europe

The one-sided
about the public debat:
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combine with Ashanti. the Northern Territories, and Togoland, to become the independent nation

of Ghana in 1957. This thesis will analyze these laws and assess how the colonial government’s

policies changed over this period of time in order to contex: ‘;'éédisgpssi&)n of witchcraft in
S ;
Ghana. Through an analysis of newspaper articles written “ W owned newspapers for the

reading public of the Gold Coast, I will unveil the local debate in cgards ‘t‘c;he’r%hﬂ'tlfat'« g

this paper will show that the witchcraft deba
Gl 3

African Newspapers

In order to provide an in-

local perspective. this study foc

viewpoint.
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topics published in these newspapers can be indicators of subjects of importance and relevance to

Gold Coast readers during a specific moment of time.’

: et
Local newspapers served as a vehicle for Africans to express their contempt with the

colonial order. Anthropologist Jennifer Hasty has argued that “news rhedla in Africa emerged as

X } bt et ARG MnER ey vt |
expressive local forces of indigenous resistance against the gloﬁahzmg forces of colomal

(o7 0R Tt L e
repression and exploitation.”® In 1903, the editor of the Gol der declared that the

African press is “the only medium through';which~ibheig"

did not purely contain opp \mt?%

but also foreigners Iiy

came from an outside
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libel and up to two years for intentional libel. Newspaper editors were especially at risk to claims
that they used the printing press to provoke anti-colonial sentiment amongst the local Africans.
Despite the threat of the printing of seditious materials the government tolerated African

newspapers for its value as a *“tool for the surveillance” of

Afncag 1 %ljteg;" L Newspaper articles

-

gave the colonial government insight into the minds of edgca

in the Gold Coast, and their reaction to government
k

ut‘

many articles were reprinted from
#ne

violence and the colonial governme:
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relevant discussions from acro
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authorities.”'” Moreover, the

Europeans living and work

" Newell, “Articulating Empi
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NEWSpapers serve as a reminder that Africans were not passive adherents to colonialism but

rather actively involved as a part of the dialogue that influenced colonial policies in the Gold

Coast.
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Chapter 1: The Akan and Witchcraft

This section focuses on the witchcraft beliefs of Akan society as described through the

lens of colonial anthropologists. The Akan are the predominant ethnic group of present day

ond centered on the

individuals belonged to a
or her father’s ntoro gro
tutelary spirit and cohtﬁl
side. Thus, a woman h
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maintained authority through their dependents’ adherence to their ntoro taboos. Most scholars
have suggested that the ntoro disappeared under the impact of colonialism. For example, Stephan
Miescher explained in Making Men in Ghana that the ntoro was no longer of significance by the
mid-twentieth century.'® In addition, Debrunner cited that the breakup of the ntoro has

“destroyed the social balance between the sexes and contrlbuted to:?n increase in witchcraft
et o Dedaves S0k

I .
belief.”" ( i e

A brief discussion of Akan rellglon is neééSs 'y to understand mtchcfaft behefs,

e X G SnNGao
but also the anti-witcheraft shrines that existed
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' Akosua Adc
Y Debr




17

Multiple lesser powers exist beneath Onyame, the abosom, and the ancestors which play

an influential role in Akan religion. Included in this category are material objects called suman,

bought or sold and the priests of shrines oft

LRGP
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could not be changed, the sunsum could be altered with training. For example. a “light” sunsum
could be trained to be “heavy” which is considered a key method for protection against
witcheraft. Further., the sunsum could leave the body during sleep and was susceptible to

possession by a witchcraft substance.”?

According to Akan belief, an individual needs to retain a balance between his or her kra

hese two

and sunsum in order to remain healthy. Particularly, a strong relations
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arises in society. Co
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in old age- unless he be killed by some supernatural being.*> Whereas most Americans believe

in fate, death by natural causes, and that sickness originates from physiological or psychological

causes, the Akan attribute any misfortune to supernatural forces.




20

The Gendered Nature of Witcheraft Accusations

v ¥l Ry
Accusing somebody of being a witch has a strong gendered dimension. In the Gold

G55 ke 3R g B T

Coast, witcheraft accusations frequently fell upon women. Speciﬁcaliy; elderly women stood as

; ¢ ety Doviktegees 21 floysos
the main target of suspicion of witchcraft amongst the Akan. Prior to colonization, elderly

Y sRTe iy Deyval
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women held distinguished positions within Akan society. They could ser ‘an influential

t
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gender norms of society. Bold women who

were also commonly suspected

entered male domains had an ii
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instead of low-cost traditional herbalists, are threatening power structures and sparking

witcheraft violence.” It is of importance to note thz ugh- | women are mainly accused of

witcheraft. their voices are almost entirely omitted from ' rical record on witchcraft. Thus,

*° Laura A. Truxler, “From
Florida Atlantic University, 2
Natasha Gray, “The Legalf*

*? Natasha Gray, “The Leg:
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shrine’s protections. Thus, a competitive market existed as new oracle shrines overtook the role

of formerly prominent oracle shrines. bt

#t "Q
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Respected oracle shrines originated in Northern Ghana and over”trlme transferred south to

B sl Titan 3 3K£'s~fr¢f,fﬁﬁg, §+
the other regions of Ghana. Chiefs brought in a new shrine t istrengthen their rule and promote

"Tfl! i

unity amongst their communities. In other cases, pri te ecame initiates of a cult

and spread the oracle to new towns. Me even within the same
cult because of the gradual spread anc oss Ghana. Further,

oracle cults were molded to meet the sp

did not accept the supp]ic.

and once again particip
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medicines poss
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There are many variations of anti-witchcraft shrines within Ghana. However, they all
share a universal function of protecting against a wide variety of misfortunes. The protection

against witcheraft became one of the most recognized ele:

anthropologists. Further anti-witchcraft activi

which led to contradictory legislation.

and concept of the soul in order to create r understanding about the er

accusation, as well as the origins ai

nature of this belief system ofte
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Chapter 2: Colonial Intervention

Prior to 1850, the British government'’s control extended only as far as the coast. There
the British built forts to facilitate trade, provide defensé, and to use as living quarters. Originally,

the British took a stance that they would not intervene with local customs as long as they were

i

not deemed as violent, disruptive, or as a threat to thqsubjgcts of the Crown. However, with the

A

establishment of the Gold Coast Colony and@x;q;ggtg@ - in 1874, the British began intervening
| e public from what they
considered superstition, the British passed a series of contrad laws that increased anxiety

tchcraft, the continued

unwavering fear of w1tchc§§ﬂ:s§% ’ mained free from colonial
law > bechichd : T

§ b

At the end of the nine itury. the Briti lonial gon ent e)ifended British

rule into surrounding town

AR EAATE b
order to protect
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caused the death, the spirit of the deceased would subtl; carriers to the responsible

party.”37 S T D}ri‘%ﬂ i i : .

In 1908. the British colonial governmen

known as Aberewa or “old woman™ on f
3 ; e
commission of crime.”*® Aberewa res

contained a strict moral code, an oracle

that it possessed within th

N

planned.

Instead of decreasin
caused anxiety amongst loc

gods retained their power to

*’ Natasha Gray, “Independent
1908-1927" Journal of Religion i
* Gray, “Independent Spirits,”
** Gray, “Independent Spirits,” 1
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5240

movement rules.”” The people of southern Ghana were stuck in a precarious position. If they

continued to worship their gods, they would be breaking the laws of the colony which could
result in fines or imprisonment. On the other hand, if initiates followed the laws and abstained

from satisfying the needs of their gods, they risked puni ﬂfgleacmng their movement’s
f ) g B a¥ b

o : ’.')3."' e
the £25 fine for continual participation vitchcraft movements, @ l as confiscated any

“seeing
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intent to use such thing to endanger or destroy human life, or to hurt, aggrieve, or annoy any

person.”** Further, this Ordinance placed the power to judge witchcraft cases in the hands of the

compel suspects of witchcraft. i

qclﬁ_dm

.

colonial government.

Since the British establi
witchceraft cases, the misconduct
Given that the Tribunals were_"»ft
“British government was indire
Protestant missions protested th
oracle practices whic‘h cgulc_lw

beatings, and “hooting or th

“ Gray, “Witches, Oracles, and
* Cited in Gray, “Witches, Ora
“® Gray, “Witches, Oracles, and C
*’ Gray, “Witches, Oracles, and
“® Gray, “Witches, Oracles, and
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rejected the referrals of Tribunals to allow their members to be tested at oracles.*’ As a result.
Christians pressured the colonial government to change their policies through complaints and

seeking refuge in colonial courts.

The press became extremely involved in this dispute and pressured the government to
take action. During this period, two individuals accused of witcheraft in connection with the

Tongo shrine. decided to commit suicide instead of facing

punishment. Daniel Holdbrooke, an 89

year old man. was accused by Kobina Owusu, a priest of  paralyzing his

cldest daughter using witcheraft. Holdbrooke denounc when his family

invited the priest back to their home, Owusu hung

responsible for any of this abuse, it deci

b e

In December 1930. the E
reversed the 1927 law that outlaw

Wizard Finding) Order-in-C

instigating any person to

twenty-five pounds.™? h

“ Gray, “Witches, Ora
*° Gray, “Witches, Or
°! Gray, “Witches, O
*? Cited in Gray, “Witc
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éhcraft
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Soon after receiving the copy

Danquah, a prominent Ghanaian lawyer educat
the new law. First, Danquah declg"ir;~

Tribunals no longer possessed the

.

argued that individuals who willin
spirit. should not be restrained fro;

Otherwise, Order 28 left indivi'ar:

(! 3
To consult a legitimate na

cause of the person’s troubl

** Gray, “Witches, Oracles, and Colo
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the BELIEF, whether groundless, hallucinatory or not, which that person entertains in

regard to his own health and well-being.**

el My ann c
Danquah made it clear that whether or not witchcraft existed, the belief and resulting fear

L uleinitie &
of witcheraft was a reality. The only way to lessen the mletygwaS}througlLOJacles Further,

-G
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biomedicine, making his argument compellmg to 0ut§1 e of :sharp approach

struck home, and the colonial government refo in 1932 to include

| this law “made

voluntary witcheraft confession and cleansing..
a decisive contribution to the eventual transf n of witch-cleansing { coercive. quasi-
confession’ in Ghana.™>

e ;%« AN %3?
Originally, the Gold Coasggp
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Chapter 3: The Public Debate on Witchcraft in colonial Ghana

R vt

In 1932, the Christian Council of the Gold Coast issued “The Report on Cbrﬁmon Beliefs
with Regard to Witchcraft,” as well as a challenge to witchcraﬁgi-’éﬂﬁﬂﬂfﬁgéﬁ%ﬁeﬁafeﬁafmongst

literate Gold Coast readers that dominated the pages of the dai v » Times of West

Africans’ fear of witchcraft.

The Report on Witcheraft publish
from the research of a sub-committee that v
Mission. the Methodist Church. the Afr
Presbyterian Church.”’ Africans consti
growing Africanization of Protestant chure
trained for leadership roles in missi
program to establish self-supporting
Yet, foreign missionaries retained théil/
power of traditional religion and custo ;

European missionaries created tensions,

leaders sought the ultimate independe

>’ Debrunner, Witchcraft in Ghana, 175.
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Coast provides the perfect lens to analyze this transition period. After 1918, all of the major
decisions within this Church were made by the Synod, the supreme court of the Church which

was composed of a majority of Africans. Missionaries continued to manage the Central Fund., all
3 :‘\.‘ ¥

of the church revenues, and the educational admxmstratlon. Only in the late 1950s, did Africans
GEE S T RS e ) 3 R e

take over the executive positions in these key areas. 58 Thus, the chlirches that composed the

1932. ented ;

resh SaHn") 46t 2

The Christian Council published its

Customs Order which had made w1tch»an3 Wi

A g i A e
the Christian Council

reassure Christians.®”

g

The first pa
recorded the recogn

Africans ackno
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groups™; and that witchcraft was practiced solely amongst members of a family.®' These

characteristics mirror the accepted beliefs recorded by colonial anthropologists.

i

0 b b
tcheraft rarely depended

e

In its Report. the Ch‘ristian Council argued

3 G E TE g . >
on the personal experiences of the individual
Frg o %

witcheraft because
o ok ol e ¥
other people accepted its existence and passed

o0 STRn
Council claimed that “stories of what witc

unrealistic because it was not buil:

B g st
The Christian Council also
iy eho gl
should be treated in the Gold Coa
coiEing

should be considered the children

:

compassion.”® Thus. a dualis

i

Although witchceraft oppo

sed (

g

sympathy. In order to decreas

1) To “eat” a paw
distance of five

®1 “Witchcraft In The Crucible.”
®? “Witchcraft In The Crucible.
®* “Witchcraft In The Crucible.
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be understood the causing of the inside of the fruit to disappear as if it had been
eaten).

2) To extract from a sealed box without breaking the seal an article deposited in it by the
Committee.

3) To transform himself into any beast or bird or cree]Sihg thing.64

— T £
Essentially, the Christian Council sought v1sual ev1dence hat WJtchcraﬁ ex1sted By designing a

4 i 1O S \$§)¥,54’
committee, the Chrlstlan Counc11 prevented any pr

also foreshadowing the h,g_“a?
issuance of the challengeﬁig? ;
as well as foreigners llvgn
between witchcraft‘and

proper course of action
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with the complex belief system. Specifically. the authors attempted to draw connections between

;

witcheraft and Western science, creating a tangible explanation for for igners, as well as in some

ways legitimating the belief in witcheraft.

Only days after the printing of the Report, The Times ¢

LS E

ublished in

25 ok

many reactions. On February 2, 1932 “Zadig” p

About Town™ an analysis of the Report. According

defending his own oppositional stanc
would prove to the people of the Gold
However, the other side of the argum

Christian Council. because its leaders

*® Jinny Kathleen Prais. “Imperial Trav
Citizenship in London and Accra, 1925-1935,
 Allman and Parker, Tongnaab, 173.
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Council should not be interested in trying to disprove belief in the supernatural, when its

leadership did not officially believe it existed.

According to “Zadig.” the challenge represented the Christian Council’s fundamental
misunderstanding of the practice of witchcraft. He argued that the principal mistake of the
Council was that the design of the test suited magicians and notim&itchas&ﬁWitchéraﬁ, he

explained. was a non-material practice that took place in the ' ea m. For example, “when

display of their powers, making
Kby
complicated nature of witche

SOTR

science. If a witch4a§§3

be broken. These sc
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and modernization. Zadig’s concern for science sparked a debate about the position of witchcraft

in regard to science.

Zadig also analyzed the relationship between the

Church. Instead, it would destroy the

retained an oppositional stance to the

with the visual evidence for i
by emphasizing that the chall
“Science is in an impregnab
facts with suspicion until the;
embrace them.””" If a witch

accepted as new facts to sci

’° 7adig, “Diary of a Man Ab:
"' Charles Deakin, “Witchcraft a
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Christian religion little. to fear from the investigation of things in which 95% of Africans already
firmly believe, though, as I think, irrationally.””* Thus, it is clear that Deakin held the skepticism

of the majority of foreigners regarding the belief in witcheraft.

% S o Ao ok
SN el oy 1

Deakin opposed Zadig’s belief that the challenge poséd a threat to Christianity. Instead, if

; § $ar i1
the challenge was successfully completed, “the churches [woul

i
R

i ot i s
better able to combat him., If false, his power over the superstit; '

' much weékened

G ; st anla T
and the Christian very much strengthened.””® Deakin

al fon
accep
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deduced from the writing that the initials M.J.F. stood for the colonial anthropologist, Margaret
J. Field. During the 1930s. Field carried out research on behalf of the Gold Coast government

and became interested in the prevalence of anti-witchcraft shrines. In 1940, Field conducted a

3 @3

after accusations of

PR T A

study on the Kundi shrine, located in Ada, on behalf of the government

“f

violence, unrest, and extortion. Field defended the practices of Kundi, calling the rites “simple

RGO |

and harmless™ and declaring that the shrine had a
LT TN Y

the town of Ada.” During

illness and witchcraft

psychiatry before continuing her resear

€249

il

the articles published in 1932 unde

the debate by describing in 1

S8R

occurrence, while the oth

> Margaret J. Field- “Mem
s Margaret J. Field, Searc
" M.J.F, “Science Studen
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M.J.F. connected the budding science of psychology with witcheraft. Psychology, she
explained, is brushed aside by the other disciplines of science. Yet, the field was conducting

research in untouched territory by studying the unusual states of consciousness, and particularly

¥ WOl “M"q LB B

hypnotism. John Elliotson, a medical doctor who expefnménted with hypnotlsm made assertions

that hypnotism was a natural phenomenon M. J§ F. felt that hypnotism \ a§np different from
¥ mm&fﬂ PRI 103 ;

bewitchment and thus these dlscovengg pr essefsl of wltchcraft
M TSI : oo,
However, M.J.F. took a step back by _ IelC SPeLLLAliON L ,}mt‘sgbto t;hte:

ol
psychologist as the final dehvi::er 0

Lagie V«Jij

would have any 1mpacton1tse nche on in Africans lives. In this

demonstration of h
-m*?
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wizard.”® Zadig's comment reflects that the belief in witchcraft is complicated and cannot

merely be explained through a comparison to Western science.

The discussions within 7he Times o‘f'WeS:t\Afrzc response to the Chnstlan Councﬂ S

wpdy

Db
Report are significant for several reasons. Flrst these

€4 1—;(;@
Africans played a prominent role in discus:

& gl

{ iy
associate witchcraft w1th science and

b iy
complicated characteristics of w1t‘

Africans.

The International Response

il

The debate surrounding
witcheraft had transnational impl:

Meeting of the International Missic

=0 Zadig, “Diary of a Man About Town.’
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Conference on African Marriage Customs, Witcheraft and the Separatist Churches held in New
York City in 1939. These conferences reflect the major concern mission societies and churches

possessed about witchcraft. Moreover, the fear of witchcraft required def nite research and action

f:,” ‘,\J"

g

to combat its influence. In response to the tensmns w1th1n the Gold Coast and mlsswnary
BS T TIRE T

concerns regarding witchceraft, Hans Debrunner S pubhshed thchcraﬁ in Ghana This book

“conscious not o

groups meeting
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witcheraft, and separatist churches in Africa. The conference partici;iaiﬁsf‘fe'lt that it was essential

8

to find a common position in regards to African social customs.

Witchcraft became one of the key topics amongst A
discussions about witchcraft focused on how to help rid A
ienigding o 10

According to Christian Goncalves Baéta, an Afric

TR
rid Africans of the fear of witchcraft, Baéta d

witchcraft belief. i

Despite the general agreement of

i

delegates diverged in their discussion r

2 ks

o
risti

3

which advised that fearful Ch

¥

place.”® According to the latvter‘]v;

* International Missionary Council
* Frieder Ludwig, “Tambaram: T
¥ “Witchcraft In The Crucible.”

*’ Ludwig, “Tambaram: The West Afr
* Ludwig, “Tambaram: The West A:



Africans, a large divide existed on the most effective method to overcome the belief in

witchceraft.

K

In order to obtain a better understanding of witchcraft in Africa, delegates concluded that
. A g .%‘wx PR A
more research into the subject was necessary. An appeal was made on behalf of the churches of

the Gold Coast for the Committee of the International ssionary Council to undertake a group

W TR RS

other African delegates stood ihQSﬁJppB_rt of such : dy. This req ,parkeii a series of round-

; : ; 2F kb
table discussions in New York and

o

of marriage. witchcraft.

Churches in New Yof

Conference. Like in T ny and marriage
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During the Conference, delegates outlined the 1932 Report published by the Christian

Council of the Gold Coast on witchcraft. The minutes of th 1g provides greater detail on

The Ti

ey

made it clear that the members of the Christian Coun

challenge were predominantly Africans. Further.

o

fear of witcheraft. He claimed that

°? “Conference on African Marriage Ci
1939, 5, Melville J. Herskovits Library of
* “Conference on African Marriage (
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his region of Africa, the questions of witcheraft never arise, but where the morals of the Church
is low, these questions rise.””* He explained that only during times of disaster did Africans revert

to witcheraft but if Christianity was present, the forms of witchcraft were not terrible. A Dr. A.

L. Piper suggested that the belief in witchcraft could be reduced not only through the spread of

Christianity but also with the extension of the theories of scienc natural phenomenon. J.

ed the substitution of the

to eliminate
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In order to move forward with the proposed study, delegates to the New York Conference
sought financial support from relevant groups. As part of an appeal to Dr. Keppel of the Carnegie

Corporation, J. Merle Davis outlined the specific plans of the P oject. He explained that the

delegates wanted to establish two studies that would e oms, witchcraft, and

separatist churches. The first center would be created

e v ¥

Despite the request of’ Afri‘c(ari'dé‘;liegg;
research by the delegates at the New Yor
undertaken in regards to the study of witc
financial means necessary to conduct th
IT efforts. The Carnegie Trustees declined :
“general policy that they had accepted*'ok 13
Europe.”""" Further. commitments had
churches.'” Thus, primarily as a resu]t‘.ﬂéfig\lﬁ

xS,

witcheraft were dropped. s

** “Notes of an Informal Discussion,” White Plains, NY,

J. Merle Davis to Betty Gibson, May 6, 1940, Yale

J. Merle Davis to Betty Gibson, Yale Divinity Sch
%2 ) Merle Davis, “A Memorandum on the Propose:

School. ‘

100
101



48

In 1946. the International Missionary Council revived the original appeal of the African
delegates at Tambaram for an inquiry into African customs and their effect on Christian

churches. The language used to describe the necessity of this research mirrors the continuous
s el e

debate in written scholarship that focuses on the relatnonshlp between witchcraft and modernity.

Gt} ﬁ%‘i?f 5

Davis, the main advocate of the project, stated that ‘ﬁTh pe the modernization of Africa lies

in the transition period in which the people abandon“ he old society before they can really enter a
Bty 1o

reconstructed society.”!% Colomzatlon had ra}g)ldl,
18 i 3t

politics. economics, mdustrlal development stoc
T i 1‘;(f}' 3

\_w\»,“\‘ § }‘3

systems, such as Chustlamty, that had been
vothe o 2bn s

could only survive this transition period if an
ths i baveilod o

government to modlfy thelr ractlces t

the African institut
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marriage systems and as a result the International Missionary Council veered away from the

topic of witchcraft.

) AT oy
However, research on the topic of witcheraft did not ren

Y o

topic of witchcraft in Africa, Debrunner declared

B

o5y

: } ey
hollow husk, must inevitably follow.”'% [

Debrunner’s work is of great significanc

and opinions regarding witcheraft in G

' Debrunner, Witchcraft in Ghana, 2.
' Debrunner, Witchcraft in Ghana, 178.
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The inclusion of witchceraft into discussions at both the International Missionary Council
at Tambaram, India in 1938 as well as the Conference on African Marriage Customs, Witchcraft

and the Separatist Churches held in New York, United States in 1939 reflect that the debate
; S irepmbliemi ¢

surrounding witcheraft did not occur in isolation in the Gold Eo Rather, :n hcraft was
4 o ok 12 ; pehery BN ¢

04

considered a major concern to Christianity, the mission projec

i R U

attention. The tensions surrounding witcheraft in the 1930

£8 N b
W USRI

Debrunner’s study on witcheraft. ;
Y R
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3

Conclusion

' a0
The debate surrounding witcheraft is not a recent

that witcheraft and other establish
development and modernization
scholars have suggested that wit

system that has become intertwi
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involved in these debates, however, are not Ghanaians. Thus, the debate occurs at a distance and

rarely acknowledges the views of Africans.

Through the use of local newspaper articles from 7 he Times of::West Africa, this research

e aig

focused on zooming in on the debate surrounding witchcraft within the Gold Coast and

examining the local perspective. These articles were wri o the Christian

1craft crossed racial

lines. as Africans and Europeans living in the Gold engaged dir th one another.

Within these articles, writers’ struggled to find a common lan accurately reflected the

B &l ’-;".\i{h
these authors placed witchcraft in a

ensuing confe

question of



55

Africans fears. the International Missionary Council chose to focus research into studies of

marriage customs in Africa and the topic of witchcraft went m.msweTed’ 2

This thesis demonstrates that the monumental book 1ana, by Hans

Debrunner, developed in response to the debates on

his research for the Presbyterian Church. His boo

3 vkl DAY
times as he asserted the eventual fall of witchc

emphasized that witcheraft and other A customs W

intertwined with modern life.f
§ W §j
“Indigenous concepts have ad:

¥
&



.

understand the complexiti i
plexities of witchcraft belief in Ghana, it is important to liberat 1
it é rate ourselves
Kl Pt i3 At ‘

from the mission i
ary discourse of the - : BEn
past and to recognize the versa e
atile nature of witchcraft a
i aft and

¥ 3

R
i
E
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